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when we can follow the growth of religious ideas, as it were, from son to father, from pupil to teacher, from the negative to the positive stage. But where this is impossible, the analogical method also has its advantages, enabling us to watch the same dogmas springing up independently in various places, and to discover from their similarities and dissimilarities what is due to our common nature, and what must be attributed to the influence of individual thinkers. Quod semper, quod ubique, quod db omnibus is not necessarily what is true, but it is what is natural, it constitutes what we have accustomed ourselves to call Natural Eeligion, though few historical students would now maintain that Supernatural Eeligion has no right to the name of Natural Keligion, or that it forms no part of the Divine Drama of Man as acted from age to age on the historical stage of the world.
It has been my object in these three consecutive courses of Lectures on Physical, Anthropological, and Psychological religion to prove that what in my first volume I put forward as a preliminary definition of religion in its widest sense, namely the Perception of the Infinite, can be shown by historical evidence to have been the one element shared in common by all religions. Only we must not forget that, like every other concept, that of the Infinite also had to pass through many phases in its historical evolution, beginning with the simple negation of what is finite, and the assertion of an invisible Beyond, and leading up to a perceptive belief in that most real Infinite in which we live and move and have our being. This